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Abstract:
Schism, which is the breaking up of churches into different groups due to
organizational and other ministerial differences, has been an endemic and
controversial phenomenon in the Church in recent times. It has brought about
different groups among the Christians. While some groups subscribe to its relevance
in engendering evangelism and church growth, others are of the view that it causes
rivalry and sharp differences within the body of Christ. It has led to proliferation of
Churches and emergence of splinters groups thereby causing friction and creating
other adverse effects on Christian unity. The paper revealed that most of the churches
in Nigeria emerged as a result of one form of schism or the other from the existing
churches, and much of what we call “mission expansion” or “church growth” in
Nigeria today is much of sheep stealing, sheep swamping, and building up of self
empires than real expansion of Gods kingdom. It is from this perspective that this
study re-examined the concept of schism and its effects on the Nigeria Centre for
World Mission (NCWM) Ibadan Nigeria, a fast growing African Instituted Church
with a view to nipping the problem arising from schism in the bud.
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1. Introduction
Since it is the concern of this research to investigate the effects of schism within the

indigenous churches particularly in Nigeria Centre for World Mission (NCWM) it is
imperative to examine and explain the term “schism” in order to have a thorough
assessment of the conflict which have become a rampant issue within an indigenous
church, Nigeria Centre for World Mission/Christ Apostolic Church/Revival Centre as
the object of the study for better understanding.

The Oxford Advanced Learner’s Dictionary defines schism thus: Offence of
causing the division of an organization, especially a church, into two or more groups
usually through difference of opinion [11]. The World Book Dictionary5 adds another
dimension which is helpful to the understanding of the term as it defines it as “the
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division of the whole church or some portions into separate and hostile groups, or
organizations because of differences of opinion.”

Schism is a division between people, usually belonging to an organization or
movement, or a religious denomination. The word is most frequently applied to a
break of communion between two sections of Christianity that were previously a
single body, or a division within other religion. It is also used as a split within non-
religious organization or movement or more broadly a separation between two or
more people, be it brothers or friends, lovers etc.

A “schismatic” is a person who creates or incites schism in an organization or who
is a member of a splint or group. Schismatic as an adjective means pertaining to a
schism or schisms or to those ideas, policies, etcetera, are thought to lead towards or
promote schism. It is argued further that in religion the charge of schism is
distinguished from that of “heresy” since the offense of schism concerns not the
difference of belief or doctrine, but the promotion of, or the state of division. However,
schism frequently involves mutual accusations of heresy adding that in Roman
Catholic teaching, every heresy is schism, while there may be some schism free of the
added guilt of heresy. Schism as the World Book Dictionary defines it, is the act of
formally withdrawing from an organization i.e. the act of withdrawing to set up a
proto-type of the original organization in which it has been withdrawn [5].

Schism is also a word that is used almost exclusively for the separation of a body of
Christians from the church as a whole. It has got its sense during middle ages when
used to describe those groups that cut themselves off or were forcibly cut off from
communion with Rome (Bright, 1969). It is also the act of division into hostile groups,
a discord or breach between persons or things, the division either of a whole Church
into separate or hostile organization because of some different opinions about religion.
Moreover, schism is also an offence of causing division of an organization especially
a church into twoor more groups usually through differences of opinion about religion
[5].

Greenslade sees schism technically as a rupture of institutional unity without denial
of orthodox beliefs [7]. In his attempt at a definition, Greenslade quotes Isadora’s
definition which comes verbally from Saint Augustine’s early work Contra faustum
XX3 of AD 400 thus:

Schism is… while holding the same opinion and worshipping with the same rights
as the rest to delight simply in the division of the congregation [7].

Distinguishing schismatic from “heretics”, Greenslade also quoted Saint Basil
Bishop of Caesarea who describes heretics as “those altogether lost and estranged
from the faith itself” and schismatic as “those who for ecclesiastical course or
question diverge for reason not incurable”. However, the implication of these
definition are that; firstly schism rarely involves doctrinal issues, consequently those
who break away continue to retain the same mode of worship as the parent church
and secondly, schism usually occurs over matters which but for human frailty could
be settled amicably. From Roman Catholic point of view, church unity could only
mean nothing less than the return of schismatic “sects” to the one true church [7].

Historically, however at the inception of Christianity, there was just only one
church popularly described as “Holy Catholic” and “Apostolic Church”. The church
lived as one, with one faith, one baptism “Eph. 4; 5”, common dogmas, and much
closed rituals throughout the whole world for the first five centuries. According to
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Victor Bashir at that time, churches at that time were named after a few big cities in
the world not because of differences in faith, but merely to make administration of the
churches achievable or convenient. The word “Catholics” connotes it universality, and
apostolic emphasized her link with the teaching of the apostles who were pillars of the
church. However, a sad division between churches took place in year 451AD.

Ray sees schism as the Ecclesiastical Quest for rebranding. According to him some
people sees the church to which they belong from the point of view with the
impression that the brand name is there but the dependability is uncertain.[2] They
look for a way to leave in order to paradoxically, regain the solid foundation which
they thought they were losing, and some of those who saw no reason to leave were not
hesitant to use the old words “schism” and “schismatics” to pin down critical brand
names on those who were leaving, but the use of such labels seems only to increase
the tensions.

He opined further that the concept of “schism” has always been an inadequate, if
not harmful way to address divisions. Its classical roots lie in the ripping or teaming
of material goods, thus when it is used as a metaphor for complex social and spiritual
change, its limited value tends to end dialogue rather than to invite mutual discovery.
He also added that it is when people are led away from the core of Apostolic tradition
that the word schism or schismatic applies. He further narrated how the reformers
attempted to meet the accusation of schism was first to claim that the separation was
defensible because it met certain important criteria which Peter Martyr Vergili
outlined in his “loci communes”. Second was the argument which he described as
more subtle was that in which Calvin acknowledged that in principle schism is to be
deplored and that scandal is no excuse to leave the church, that the reformers were not
the ones to leave, that a long letter was written to Cardinal Sadolet in which he said
that the reformers were more loyal to the scripture and the church fathers, and thus he
accused Rome of leaving the church. [2]

Oshitelu sees denominationalism and schism as words that could be interchanged,
adding that denominationalism came about as a result of schism in the body of Christ.
[9] This is also as a result of differences of opinion, on doctrine or practices and
observances etc. Schism is historically a phenomenon which according to him, we
need not worry ourselves about unnecessarily. It becomes dangerous, when the reason
for it has nothing to do with doctrinal differences but greediness and the likes.

2. Schisms: An Overview
In Barrett’s approach to the study, no attempt was made at a total description or

assessment of all the characteristics of schismatic groups and with the exception of a
single detail case study. [3] His study does not go in depth into the histories, features,
doctrinal differences or personality involved in schism. Neither does it attempt to
analyze the variety of immediate causes of secession, the misunderstandings,
paternalism, delaying tactics, jealousies, insults, rivalries and ambitions. Nor does it
discuss evidence for the high quality of Christian faith present in much of the
movement. Barrett went further by listing the wide range of terminologies employed
in (though questionable) describing independent church movement as separatists,
schismatic, sectarian, secessionist, heretical, dissident, splinter, break-off, breakaway,
protest, proselyte, spiritual, evangelical, revivalist, Pentecostal, ecstatic, enthusiastic,
perfectionist, charismatic, prophetic, prophet-Healing, therapeutic, ethiopianism,
Zionists, messianic, millennial, apocalyptic, eschatological, chiliastic, judaistic,
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Israelites, magico-religion, nativists, neo-pagan, Christian or antichristian, movements
or cults, and in addition to the terms independent or African independent church or
movement. The work of Barrett did not take into cognizance nor foresees the ultimate
economic reason that has hither-to led to the issue of wanton abuse of the prophetic
ministry. He did not fore- see the economic downturn of the 1980’s which led to the
upsurge in the proliferation, schism and commercialization of churches in Africa
today. Therefore the need for an update of the work cannot be over- emphasized,
discussed the major causes of schism in African Independent Churches. Sundkler
discussed the causes in sociological terms while Webster’s explanation was historical
[13]. The factors emphasized by Webster include: inadequacy of finance,
communication difficulties and parochialism. On the other hand, Akeredolu cited by
Adetona13 outlines the following causes of schism or denominational separation, not
only in Nigeria, but throughout the whole of Africa as:

Insufficient grasp of the elements of Christian faith

Illiteracy and superstition

National sentiment and need to indigenize Christianity

Revolt against constituted authorities

Political differences

Doctrinal differences

Validity of the ministerial order

However, Wood [12] posits that until we are able to elucidate the determinative
biblical principles of relating to the four issues of unity, continuity, schisms, and
heresy. It is only as a proper understanding of these is attained that the prevalent
confusion of thought will be dispelled. Until we are shown by the Holy Spirit what
God’s word require from us in our contemporary situation, then shall we be able to act
in obedience to the Divine will.

In the Old Testament there was nothing like breaking away because of doctrinal
differences rather the people of God separated from those who had refused to worship
Yahweh as the only and true God. The separated people stood and preached to the
others to repent of their evil ways. Abe4 said, in the time of the prophet, separation
occurs because of evil practices and sin, the separated strive to reunite with the sinful
community by preaching and intercession thereby bringing them back in God.
However, the deficiency of Abe’s work lies in his failure to mention time of the early
schism, what was the cause of the schism, who were the parties involved in the schism
and what was the name of the church that came out of the schism?

Schism is the English rendering of the word schisma: Packer (n.d.); Wood [12],
Oshitelu [9], and other writers corroborated the fact that the church has been using the
word Schism as a term of reproach and continued at least since the innovationists
withdraw on moral grounds from the one worldwide Christian fellowship in the third
century, following the Novatian’ sex communication for opposing the restoration to
fellowship of those who had dissembled their faith under persecution.

3. Schisms in NCWM
It is significant that the problem of schisms and break up is endemic in the Church.

But above all most of the informants which cut across all categories of people, pastors
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and laymen were observed to be skeptical to mention their names in connection with
some leadership problems facing the church, perhaps they may not want to step on
toes. This work critically examined at least ten of the major leadership crises leading
to break off and schism, in CACRC/NCWM Ibadan, Nigeria from its inception in
1982 to 2015.

It has been noted that the south western part of Nigeria is noted as a fertile ground
for the germination and growth of different Pentecostal and charismatic churches. The
NCWM/C.A.C Revival, is one of the charismatic churches which has change the
course of history in this country within the last three decades This study reveal the
unexplored history of the church particularly in the western part of Nigeria and
examines the roles of ego and personal idiosyncrasies in the various schisms that
bedeviled the Nigeria Centre for World Mission in the South Western Nigeria in the
last thirty years.

It is also on record that from Abeokuta branch of the church alone, three different
breaking away and secessions have been recorded. In his project titled ‘’Sheep
Stealing Among the Christian Church Today’’ A Case Study of C.A.C Revival Centre,
Abeokuta, Pa Julius Olayinka Makanjuola [17], who was a key leader and the (Baba
Ewe) children overseer of the church, stated that three notable schisms occurred at
different times through different pastors of the assembly, as follows:

a. The first according to him took place when Pastor Olalekan P.A. was the
assembly pastor. The numerical strength of the church then was about 800 members.
The number dropped to about 300 members as a result of the secession. As an eye
witness Pa Makanjuola [17] now late, noted that the major reason for the schism was
on the issue of transfer. According to him, Pastor Olalekan told members that God
had earlier ministered to him not to leave Abeokuta for any reason. However, one
thing that is very common to most ministers posted to Abeokuta is that they don’t
usually want to leave when they are transferred from the branch. This accounted to a
large extent for the incessant schism and secessions in the church at different times.
[17]

b. The second schism in the Church was in 2nd December, 1999, Rev. Olalekan
Stephen pulled out of Abeokuta church to establish Rehoboth Ministries at a stone
thrown to NCWM/CACRC. He succeeded in pulling out with about 95 percent of the
members of the congregation. According to Pa. Julius Makanjuola [17], most of those
who pulled out joined his church while others left to join other churches such as the
M.F.M., The Redeemed Christian Church of God, Foursquare Gospel Church as a
result of the crisis. At this time the church membership was about four hundred but
after the crisis membership dropped to about thirty, children inclusive. Reverend
Stephen, according to eye witness broke away for a number of reasons not
unconnected with the issue of transfer and a new administrative policy of the Church
which according to witnesses will subject the finance of the Church to a more
effective scrutiny with the new development.

c. It was also reported that Rev. Stephen Olalekan affirmed that he had already been
made the Assistant General Overseer, and as such, he should not be transferred.
According to the Church members, he said that he was being transferred to Abuja to
go and plant new church, whereas Abeokuta branch is a Church he had labored
intensely. In view of this reasons, it is expedient for him to begin to work in pursuit of
his own ministry before the better part of his life is wasted away in NCWM. He also
gave among other reasons the new composition of the church elders’ council as
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reasons for his pulling out and also felt slighted or offended that the General Overseer
Prophet M. O. Salawu stopped him from ministering at the Orile-Ilugun Prayer
Mountain programmes of the Church. According to our sources, when it was
apparently clear that he was not going to remain in the church he change his sermon
to messages that can whip sentiment and sympathy from members. Invariably, those
prominent members who had sympathy for him arranged a venue for him very close
to NCWM.

d. Another major schism and secession was in 1996 at the Ijebu-Ode branch of the
church. The man at the center of this schism was Pastor Sunday Iyunade, the erstwhile
driver of the Prophet M. O. Salawu. Pastor Iyunade was said to be very close to
Prophet M. O. Salawu as Elisha was to Elijah, This was why Pastor Iyunade was able
to tap very much into the anointing of his master and from that time the Prophet did
not encourage intimacy and familiarity with any of the pastors. According to the
information by some founding members of the church, Pastor Iyunade was a respected
minister in the C.A.CRC/NCWM and because of the grace of God in his life, Prophet
M. O. Salawu had earlier posted him to Abeokuta branch where he doubles as
Missions Director as well as Resident Pastor. He was subsequently transferred to
Ijebu- Ode. According to Elder Adenugba Abraham, when he sensed that another
transfer that was to move him to the riverine area of Epe was in the offing, he pulled
out with substantial members of the church. Eye-witness accounts that out of about
eight hundred members, only thirty-six members were left behind. Subsequently,
some members from Abeokuta assembly also readily joined him. He named the
church Pentecostal Sanctuary. His headquarters situated at OdoEgbo in Ijebu –Ode.
The Church is now one of the fastest growing churches in Ijebu-Ode today with many
branches home and abroad. However, another notable effect of schism in the Church
is more schisms; most of the prominent members who seceded with him have also left
him to establish their own church. A case in point was a legal practitioner Pastor A. M.
Adebayo who also seceded from The Pentecostal Sanctuary to form The Christian
Bible Church at Ijebu-Ode situated at Halajor area of Ijebu- Ode. Another Pastor
Adekoya who seceded with Iyunade had also broke rank with him to establish his own
church at Ijebu-Igbo and have since reconcile with their erstwhile father in the lord
Prophet M. O. Salawu just as Barrister M. A. Adebayo. We have also discovered that
Barister Adebayo is now a legal adviser to Prophet M. O. Salawu.

e. Another schism in Ijebu-Ode branch was in 2005, when Rev. John Adekunle left
to establish the World Bible Ministry at Italapo, Ijebu-Ode because of frustration from
members of the church who were in the habit of giving evil reports about their pastor
to the General Overseer. However, some members also followed him. [8]

f. In the year 2006, the Epe branch of the church in Lagos State witnessed another
schism. The presiding Pastor, David Odejimi bolted away with about sixty-five
percent of the members. He named his church CAC Zeal of the Holy Spirit situated at
water works road Epe. Odejimi in an informal discussion with the researcher said that
when Baba (referring to Prophet M. O. Salawu) knows that you are a good hand he
will not want to release you to start your life. However, after seven years of Odejimi’s
secession from NCWM, Prophet M.O. Salawu publicly announced that Odejimi had
visited him, and pleaded to be forgiven of his unchristian attitude to the church.
Prophet M.O. Salawu told the congregation of worshippers at Oru Camp Ground of
the church that he had ordered Odejimi to present himself at Epe assembly of the
church where he seceded with members, apologize to the whole church and the pastor.



Volume 3, 2020 ISSN: 2617-4588
DOI: https://doi.org/10.31058/j.edu.2020.31006

Submitted to Education Journal, page 55-59 www.itspoa.com/journal/edu

He affirmed, only on the fulfillment of that condition Odejimi can come back to him
and he will pray for him because had offended the Church of Christ and not Prophet
M.O Salawu.

f. A crisis of confidence arose between Prophet M.O. Salawu and one of his
erstwhile disciples Pastor Emmanuel Oke of Ketu/Epe branch of NCWM in 2010.
Pastor Oke joined the service of NCWM early 2007, being a charismatic personality;
he was able to maneuvers himself to prominence within a short time in the church. He
enlisted himself among those who co ordinateprogrammes before the arrival of
Prophet M.O. Salawu. It was at the peak of his prominence that suspicion arose
between him and Prophet M. O. Salawu. Being an individual with Cherubim &
Seraphim background he was suspected to have been using an unorthodox means to
minister. One day as he was ministering at the 3rd Friday programmes at Idofe camp
of Fire programme, suddenly Prophet M. O. Salawu ordered that microphone be taken
away from him and from that time Oke and some others were not allowed to minister
in public gathering. This episode signaled beginning of his exit from the NCWM. This
imbroglio invariably led into schism and secession in which Pastor Oke Emmanuel
made away with the Music Director, notable elders and sizeable members of the
NCWM Ketu, to establish in the neighboring village, Agbowa-Ikosi Lagos State.

g. In February 2013, another schism in the Church was in Idowa, and Ibefun
assemblies simultaneously involving two lay members of the Church Assistant,
Pastors Adams Israel and Abayomi Emmanuel respectively. The two lay members
who are indigenes of both towns have been overseeing the church as part- time
pastors for many years. The bone of contention between them and the General
Overseer of the church was that full-time pastors were transferred to their Church
local assemblies to take charge while they remained associate Pastors. The two felt
offended as a result of this incident. The General Overseer of the Church Prophet M.
O. Salawu invited them into a meeting and sternly warned them of the implication of
secession with the church members. Subsequently more than 60 percent of members
of the two churches seceded with them in that schism.

h. On January, 2015 the NCWM embarked on a mass transfer of her pastors but the
aftermath of it was another schism. Pastor IdowuAdejuwon was a foundation member
of NCWM. After many years as a member of the church he was posted to Abeokuta
branch of the church. It was believed that the tradition of the church was to post the
most trusted confidant to Abeokuta. With that posting, Idowu was seen as the cup
bearer of Prophet M.O.Salawu, for many years he will be the one to commence every
programme before handling the microphone to Prophet M. O. Salawu. After he had
pastured the Abeokuta branch for 10 years he was transferred to Ijebu-Ode in 2014.
He is a charismatic figure in the Church given his spiritual gifts and activities couple
with the confidence reposed on him by Prophet M. O. Salawu. However, mutual
suspicion arose between him and the Prophet which might have informed his transfer
from Abeokuta to Ijebu-Ode. It was reported that some members of Ijebu-Ode church
are fond of giving evil reports of their pastors to the General Overseer. A competent
source among the elders of Ijebu-Ode said the 1/3 percentage of tithe being paid to
Idowu was becoming unbearable for the church because the church is so big and the
monthly tithe is in million. This may be the true position because immediately after
Idowu’s exit from the service of the church the policy of pastors taking a percentage
of tithes was changed. While in Ijebu-Ode church the crisis of confidence between
Idowu and his boss was aggravated and it was suspected to have led to another
transfer to Lagos in 2015 where he was said to have been rendered redundant.
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While Idowu was in Lagos, there was an uneasy calm between him and his boss for
many months. Other ministers were being sent from the headquarters to preach in his
church every Sunday. Idowu saw this as an affront on him. The prophet sent one of
the ministers he used to send to preach in Idowu’s church to give Idowu his over four
months’ salary arrears which Idowu rejected. The last straw that breaks the camel’s
back was third week end of September, 2015 a wedding was to be conducted in
Lagos branch where Idowu was the supposed presiding pastor, but other ministers
were sent from the headquarters church to conduct the wedding with no function
assigned to Idowu. This action infuriated Idowu, and from that day he left the service
of the NCWM for Ijebu-Ode to established his own ministry named Christ
Cornerstone Apostolic Church at Molipa Express Way Ijebu-Ode, Ogun State, a stone
thrown to CACRC/NCWM Ibadan garage where he seceded with sizeable numbers of
members following him in that schism. The story was also told that after Idowu’s exit
from the church, he had visited the General Overseer of the church, confronted him
with heated argument in the face of other church members, but Prophet M.O. Salawu
would not reply a word despite all provocations. After that incidence Prophet
M.O.Salawu told a congregation of worshipper to continue prayer unceasingly for
Idowu because what has happened to Idowu is the handiwork of the kingdom of
darkness that cast a spell on Idowu, his erstwhile son in the Lord and confidant [13].

4. Effects of Schism on NCWM
Within eight years after the inauguration of NCWM, there were symptoms of

smoldering conflict between Prophet M. O. Salawu and some of his disciples, which
eventually led the various schisms that has hitherto affected the fortune of the fast
growing Church. The seed of discord was sown just when the Church was beginning
to expand. It seems from the onset that Prophet M.O. Salawu was able to assert his
leadership. We agree with Peel (1988:75), that a crisis may come when a congregation
becomes too large. There are three ways of resolving conflict, the leader may part in
acrimony as Abiodun and Orimolade did in 1929, they may rationally decide to split
the organization into two parts as it happened in Faith Tabernacle after the revival of
1929 or there may be a vision to form a new branch. Reacting to schism in Cherubim
and Seraphim, Ayegboyin1 wrote that another consequence of schism in the church is
more schisms, according to him schism begat more schism. The crisis of schism in
NCWM does not only result in establishment of new organization but it also produces
after effects on the parent church, the minister as well as the relationship between
members. For instance it was as a result of schism the ruinous and unwarranted
proliferation of the NCWM. Apart from about eleven schismatic groups that were
featured in this work, there are other unnoticeable, unregistered schismatic groups
with quite a sizeable members which can hardly be describe as churches and the
proliferistic nature of the church has given rise to the emergence of many fake
prophets most of which have no theological training, stark illiterates and half-baked
clergy, masquerading as prophets of God.

Another notable effect of schism in NCWM is increase expectation and
apprehension of possible new crises. The leader of the Church, Prophet M.O. Salawu
therefore expends his energies on finding solutions to trivial domestic matters,
rivalries and dissensions rather than the mission of the church. For instance, the
prophet M.O. Salawu saddled himself with the responsibilities of pasturing any
trouble spots where it is being perceived that there is likelihood of another schism. An
example was the Ijebu-Ode assembly, which Prophet M.O. Salawu had been single
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handedly overseeing for about five years because of fear of imminent schism. Apart
from Ijebu-Ode branch, there are other branches he must visit almost every Sunday to
avoid possible schism and secessions. Moreover, schism has negatively affected
communion between the members of the schismatic groups and the members of the
mother church, the Nigeria Centre for World Mission with spurious allegations of
sheep stealing or sheep swamping one against the other.

Findings showed that there is large scale schism in the Nigeria Centre for World
Mission due principally to leadership and administrative problems as attested to by
1,320 of the respondents representing 82.5%. Furthermore, 1,471 of the respondents
representing 91.9% opined that illiteracy is a contributory factor to schism. In addition,
1,510 of the respondents, representing 94.3% stipulated that schism enhanced
evangelism and growth in NCWM and in the church generally with 1516 respondents
representing 94.7% submitting that schism has impacted positively on NCWM and
the Church in general.

The study concluded that schism has created myriads of problems in Nigeria Centre
for World Mission and therefore, efforts should be made to mitigate it. Also, the
leadership of the Church should come to terms with reality and accept or respect the
opinions of others who are co-labourers in the field so as to enhance the image of the
Church.

5. Conclusions
One can boldly say that charisma led to the growth of Prophet M. O. Salawu CAC

Revival Centre Ibadan. Ayegboyin has this to say on the nature of most African
indigenous church leaders of which Prophet M.O. Salawu is of no exemption. One
key phenomenon of AICS is the mass movements led or started by charismatic figures.
Many of these leaders were original members of some main line denominations, thus
many of them never had intention to establish new churches or denominations.

The uncommon and unusual characteristics and executives ability combined with
his personality traits are components of his background which has enable the church
to grow in leap and bounds. One cannot but agree with Orunwa, the Founder of the
new religious movement that have incorporated “prophecy” as part of their liturgy has
been one of the features attracting Africans in the “missionary churches” to them.13
African, irrespective of their status in attainment of western education still wants
answer to many personal fundamental problems of life. Most of the answers are not
available in the historic missionary churches. Therefore, like the Biblical Nichodemus,
well-meaning Nigerians across professions, tribes, religion or denominations still pay
nocturnal visit to Prophet M. O. Salawu’s CAC Revival Centre/ Nigeria Centre for
World Mission.

Findings showed that there is large scale leadership and administrative problems in
NCWM/CACRC. There should be a paradigm shift in the administrative and
leadership structure of the church so as to facilitate evangelism and church growth.
Efforts should be made to mitigate the problems of schism and tension in the church
of God. If the indigenous churches in Nigeria are to truly progress and expand, the
spirit of tolerance, mutual understanding, and co-operation must be imbibed by both
Christian leaders and their followers as stated in the Holy Book.

Recommendations
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Therefore, the study recommended that the Christ Apostolic Church, which is the
parent body of the Church, has a great role to play in reconciling all aggrieved parties
in NCWM so as to reduce the rate at which schism occurs, thereby restoring peace
and unity. The NCWM should develop a strategic plan that has the potential to douse
all tensions and create platform for all members physically and spiritually to grow
without any hindrance. There should be a paradigm shift in the administrative and
leadership structures of the church so as to facilitate true evangelism and church. This
paper concluded that if the Nigerian indigenous church is to truly grow and expand in
future the biblical injunctions on the spirit of tolerance, mutual understanding, co-
operation must be imbibed by all Christian leaders both in the intra and inter church
relations.
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